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Please Donate to Keep this Project Going! 

Please help this project continue so that Torah Or and Likutei Torah will be 

available to Jews around the world in the language they understand.  

Please become a monthly donor of $18.  

Please make yourself available to the Alter Rebbe, who wants his maamarim 

to be available to every Jew in the world.  

Please take 5 minutes and sign up online at 

www.Donorbox.org/LearnChassidus to become a monthly donor of $18.  

With these $18 a month, you will have the tremendous merit of having translated 

the Torah Or and Likutei Torah, making it available to Jews all around the world, 

and will receive the tremendous merit and blessings that come with that! 

For additional sponsorship opportunities, or questions on the project, email me at 

lessonsinlikutaytorah@gmail.com 

 

Torah Or English translation project: 

The original text of the maamarim with  נקודות and punctuation is presented side by 

side with a phrase-by-phrase translation and explanation. The translation of the 

text is in bold whereas the commentary is in regular font. The explanations of 

general concepts that are not directly relevant to understanding the flow of the 

maamar are in footnotes. 

The Goal 

The main purpose of this project is to enable the reader to learn the Likutay Torah 

in the original. By learning the words, structure, and concepts of the maamarim, 

eventually they should be able to learn it by themselves in the original. 

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the 

Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and are 
reprinted here with special permission. To purchase the original visit 

www.Kehot.com. 

I would like to thank: Kehot for permission to use the text of the maamarim, the 
administrator of the  מנוקד תורה   and נקודות  project for helping with the לקוטי 

punctuation, to see any Maamar from Torah Or/Likutay Torah with נקודות go to his 

website www.ChassidutBehirah.com,  to R’ Baruch Katz for creating and 

managing the website, and Rabbi Yitzchok Miller for editing. 
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Torah Or 

 ּתֹוָרה אֹור
יל  ְתחִּ ּבּור ַהּמַ  ּדִּ

ַׁ ד  ָּ ש   ַׁב   ו ח  ש  קַׁלָּ אִַׁיְצחָּ י ֵּצֵּ  1הַׁו 

 ַ ש  רָּ הת ּפָּ רָּ  ב ,  יז  – א,  ף יז ּדַ  ַחּיֵּי ש ָּ

“Grasping the Torah with its Details” 

In Parshas Chayei Sara, the Torah describes the marriage of Yitzchok and Rivka. 

While Avraham’s servant Eliezer was bringing Rivka to meet Yitzchok, Yitzchok 

went out to the field to talk to Hashem (in prayer) in the evening, before sunset. 
The Gemara (Brachos 26b) teaches that this verse indicates that Yitzchok 

established the custom to pray in the afternoon (what we call Mincha). 

Another interpretation of the fact that Yitzchok went out to the field to “talk” is 

that he went to say words of Torah. 

In this maamar, the Alter Rebbe will explain, on a mystical level, the significance 

of the fact that Yitzchok went out specifically to the “field” to pray (or to learn), 
and did not do so in a house within the city. The maamar also explains the lesson 

that we can derive from the fact that he went out “before sunset.” 

In order to explain this, the Alter Rebbe will explain the idea of “a field,” in 

contrast to the concept of “a house in the city” as a metaphor for two different types 

of Torah study, known as “Mishna” and “Beraisa:” 

 Part 1 )א( 

א י ֵּצֵּ ה  "ו  ד  ָּ ש   ַׁב   ו ח  ש  קַׁלָּ א  ִַַׁׁיְצחָּ ָּ ש ּ ֶרב ַוּיִּ ְפנֹות עָּ לִּ

ים  אִּ ים ּבָּ ְגַמּלִּ ּנֵּה  ַוּיְַרא ְוהִּ יו  ינָּ נּו כד,   "כּו'  :עֵּ תֵּ ָּ ש  רָּ )ּפָּ

  :ַׁסג(

“And Yitzchok went out to talk in 

the field before sunset, and he lifted up 

his eyes and he saw that there were 

camels coming [and Eliezer and Rivka 

were on those camels].” (Bereishis 

24:63) 

 
ֲאמָּ ) 1 קּופַ ר ַהּמַ ּתְ ית מִּ ְזנִּ יאָּ  (.לִּ
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ר ֶזה אֵּ א.   , ְלבָּ ַרְייתָּ נָּה ּובָּ ְ ש  ּנֵּה יֵּש  מִּ הִּ  To explain this, we need to first ּדְ
explain the difference between a 

“Mishna” and a “Beraisa:”
2
 

א   ַרְייתָּ נָּה  – ּובָּ ְ ש  ַהּמִּ ירּוש   נָּה    ,ּפֵּ ְ ש  ַהּמִּ י  ּכִּ

לָּל  ַהּכְ ל    , הּוא  ֶ ש  ט  רָּ ַהּפְ יא  הִּ א  ַרְייתָּ ּובָּ

נָּה ְ ש  ט " וְ   , ַהּמִּ ְפרָּ ּבִּ ֶ ְכלָּל ֶאּלָּא ַמה ש  ין ּבִּ  . " אֵּ

The Beraisa is the explanation of the 

Mishna, since the Mishna is a 

general teaching that could be 
understood in different ways and could 

be applied in many ways, and the 

Beraisa is a detail explaining the 
reasoning or application of the 

Mishna, and there is a rule that, “the 

information of a general teaching 

comprises no more than the sum of 

all its details.” 

ן   מִּ ה  ְלַמּטָּ יא  הִּ א  ַרְייתָּ ַהּבָּ ה  ְכאֹורָּ ְולִּ

נָּה ְ ש  ה   , ַהּמִּ ר ְלַמּטָּ לָּה יֹותֵּ ְ ְלש  ּתַ ְ ש  ּנִּ ֶ  . ש 

It would seem, superficially, that the 

Beraisa is lower than the Mishna, 

since it comes down lower to explain 

specific details, as opposed to a more 

general teaching. 

ֱאֶמת הּוא ל הָּ ַהּבָּ   ,ֲאבָּ ֶ א ּגָּ ש  רַרְייתָּ   , בֹוּהַ יֹותֵּ

ַמחֲ " ּדְ  ה ּבְ ּלָּה סֹוף ַמֲעש ֶ חִּ ה ּתְ בָּ ָּ  .  " ש 

However, the truth is just the 

opposite; the Beraisa is higher, since 

“the actual deed [of the Mitzvos] was 

[Hashem’s] original intention [for 
creation].” (Shabbos Prayers, Lecha 

Dodi) 

Since only through the knowledge of the details of the Mitzvos explained in the 

Beraisa are we able to actual fulfill mitzvos, there is an advantage in the Beraisa 

 
2  The word   ָנה  learning, especially teaching orally-שינון Mishna comes from the word-ִמשְׁ

to a student, as in the phrase from the Krias Shema “ָבֶניָך לְׁ ָתם  ִשנַּנְׁ  and you should teach-וְׁ

these [words of Torah] to your children”. The Mishna is the main compilation of the laws 

of the Torah as they were passed down orally (the Oral Torah) from generation to 

generation. The Mishna was compiled by Rabbi Yehuda Hanasi with his contemporaries 

and students towards the end of the time of the Seond Beis Hamikdash. Since one of the 

goals of the Mishna was to be memorized and recited by heart, only the most essential 

teachings of the laws of the Torah were compiled in the text of the Mishna. Many of the 

details pertaining to these laws and their reasonings were left out of the text of the Mishna 

and taught separately under the name יָתא יְׁ ר Beraisa which comes from the word-ָברַּ -בַּ

outside, since these teachings were left “outside” of the carefully chosen text of the Mishna. 
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(which teaches the exact details of the mitzvos) over the Mishna (which relates 

general teachings). 

יּלּו   ֲאפִּ ה  ְלַמּטָּ לָּה  ְ ְלש  ּתַ ְ ש  נִּ ה  ַהּתֹורָּ ּנֵּה  הִּ ּדְ

ֶקר ֶ ְדַבר ש   . ּבִּ

We see that the Torah descended to 

deal with lowly things of our world, 

even dealing with people who say lies. 

גֹון  יהָּ " :3ּכְ אתִּ י ְמצָּ ר ֲאנִּ  For example: The Torah deals with a . " כּו' ֶזה אֹומֵּ

case where two people find a garment 

at the same time and are both holding 
onto it, and while holding onto it, they 

go to the Beis Din (Jewish court) and 

present their claims: This one says, ‘I 

found it and I should keep the entire 

thing,’ and the other one says, ‘I found 

it and I should keep the entire thing.’  

The law is that each one swears that he doesn’t own less than half of the garment, 

and they sell the garment and each one keeps half of the value of the garment.” 

(Baba Metzia 2a) 

In this case, one of them is definitely lying, since each one claims to be the only 

one to have found it and therefore should have the right to keep the entire thing. 

Even in a case where the claimants are lying, the Torah describes what we should 

do. 

יא יְ  ְרֶאה הִּ י ַהּנִּ ה ְמֹאד ּוְלפִּ ה ְלַמּטָּ ידָּ  This appears to be a very great . רִּ

descent, for the Torah to have address 

the laws of (partially) false claims. 

בֹוּהַ  גָּ יא  הִּ קֹום  מָּ ל  ּכָּ י    ,ּומִּ ה " ּכִּ ַמֲעש ֶ   סֹוף 
 . "4כּו'

Nonetheless, this ability to present a 

correct solution in a situation where 
people are lying comes from a higher 

level of Hashem’s Wisdom than just 

dealing with things that are naturally 

true and correct, since “the actual 

deed was the original intention [of 

Hashem].” 

 
בָּ ) 3 יעָּ א ּבָּ ַניִּ א ב, א: "ְמצִּ ְ י םש  י ןאֹוֲחזִּ ַטּלִּ יהָּ ְוזֶ  יֲאנִּ  ראֹומֵּ  הזֶ   ת, ּבְ יהָּ  יֲאנִּ  ראֹומֵּ  הְמצָּאתִּ  "(.ְמצָּאתִּ

ּלָּה(.  4 חִּ ה ּתְ בָּ ָּ ַמְחש   )ּבְ
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In other words, the original intention of Hashem is that we should serve Him in 
this physical world, where the possibility for the opposite of truth exists. Thus, 

some people lie and act in a dishonest fashion. But Hashem’s original intention 

was to show us how to live even under such circumstances. Thus, the ability to 
descend to show us what to do in these situations comes from a higher level of 

Hashem’s Wisdom than the abstract knowledge of Kabbalah that describes 

spiritual worlds that are naturally and automatically holy. 

פֹוֶפֶרת ְ ּ ל ַהש  ַ ְמש  א    –  ְוכִּ ֹון יֹוצֵּ אש  ְכנָּס רִּ ַהּנִּ

 . ַאֲחרֹון 

An analogy for this: If there is a tube 

that is sealed on one end, and someone 
puts objects (that take up the width of 

the tube) into that tube, then whatever 

was put into the tube first will leave 

the tube last. 

 

In this picture, the ball inserted first, ball A, will be the 

third ball to exit the tube, after balls C and B. 

ם  דָּ אָּ הָּ ים    , ּוְכמֹו  אִּ ְברָּ ַהּנִּ ל  ּכָּ סֹוף  הּוא  ֶ   – ש 

ּכּוּלָּם ְוהּוא   ַעל  ַמֲעלָּה  א    , ּבְ ְברָּ נִּ ְוַהּכֹל 

ֲעבּורוֹ   . ּבַ

So too regarding a person, the fact 

that he was the last of all the 

creations
5
 is because he is higher 

than all of them, and all of them 

were created for him. 

Just like the first ball in comes out last, so too, the fact that man came out last in 

creation is because he was the first thing in Hashem’s original plan and intention 

for creation. 

ד  ֶאחָּ ם  דָּ אָּ ּבְ ּכּוּלֹו  עֹולָּם  הָּ א  ְמצָּ נִּ ן    ,ְולָּכֵּ

ֲעבּורוֹ  ּבַ א  ְברָּ ַהּכֹל נִּ ֶ ל    –  ְלהֹורֹות ש  י ֶזה ּכָּ ּכִּ

דָּ  אָּ  .  6ם הָּ

Therefore, we find aspects of the 

entire world in every single person, 

to show that the entire world was 

created just for him, since “This was 

the entire purpose of creation- for 

man.” (Koheles 12:13).7 

 
5 Man was created on the sixth day of creation, after everything else was created. 

י ) 6 ל   ֶזה כ ִּ ָּ ם:  כ  דָּ אָּ  . (יג , יב תֹקֶהלֶ   הָּ
7  In this maamar it doesn’t elaborate on this concept, but in other places it explains how 

the various parts of the body and of the soul correspond to all the different aspects of the 

physical and spiritual worlds, to show how each person is of fundamental importance to 
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ה  " ל:  " ר ַרזַ ְוֶזהּו ַמֲאמַ  עָּ ָּ ה ש   This is the meaning of the saying of . "8כּו'   ַאַחת יָּפָּ

our Sages, “One minute of Teshuva 

and good deeds in this world is better 

than all of the life of the World to 

Come.” (Pirkei Avos 4:17) 

עֹולָּם ּנֵּה ּבָּ הִּ א ־ ּדְ ים" ַהּבָּ בִּ ְ ים יֹוש  יקִּ  The idea behind this is that in the ",9כּו'  ַצּדִּ
spiritual World to Come, “the 

righteous [all Jewish People] dwell 

and enjoy the radiance of the Shechina 

[Divine Presence].” (Brachos 17a) 

ים  ֲאחֹוַריִּ ינַת  חִּ ּבְ ַרק  ר   , ְוהּוא  ַמֲאמָּ ָּ   ּכְ ש ּ   א )ּתִּ

יתָּ ֶאת ֲאח  :לג, כג( אִּ יוֹ "ְורָּ  ,  " כּו'  רָּ
This revelation of “the radiance of the 
Shechina” is only an external aspect 

of Hashem’s revelation that is limited 

to the understanding of the created 

beings, as it says, (Shemos 33:23) 
“And [Hashem said to Moshe,] ‘You 

will be able to perceive an external 

aspect of My revelation, however the 
innermost aspect of My revelation will 

not be revealed’”.10  

 
the purpose of the entire world. 

א". אבות ד, יז(. 8 עֹולָּם־ַהּבָּ ל ַחּיֵּי הָּ ּכָּ עֹולָּם־ַהזֶּה מִּ ים ּבָּ ים טֹובִּ ה ּוַמֲעש ִּ ּובָּ ְתש   )"ּבִּ

ין 9 יו )"ְוֶנֱהנִּ זִּּ ינָּה".  מִּ כִּ ְ ּ כוֹ ַהש  רָּ  ת יז, א(. ּבְ
10 The verses (Shemos 23:18-23) read in full: 

ֶדָך  בֹּ ֵאִני ָנא ֶאת כְׁ רְׁ ר הַּ ֹּאמַּ י ֹּאֶמר   :וַּ י ֵשם הוַּ ָקָראִתי בְׁ ל ָפֶניָך וְׁ ֲעִביר ָכל טּוִבי עַּ ִתי ֶאת ֲאֶשר    'ֲאִני אַּ נֹּ חַּ ָפֶניָך וְׁ לְׁ

ֵחם ִתי ֶאת ֲאֶשר ֲארַּ מְׁ ִרחַּ ן וְׁ ֹּאֶמר ה :ָאחֹּ י ִני ָהָאָדם ָוָחי: וַּ אַּ ת ֶאת ָפָני ִכי לֹּא ִירְׁ אֹּ ל ִלרְׁ ֹּאֶמר לֹּא תּוכַּ י ִהֵנה    'וַּ
ל ָת עַּ בְׁ ִנצַּ צּור  ָמקֹום ִאִתי וְׁ ִרי  : הַּ ד ָעבְׁ ִפי ָעֶליָך עַּ ִתי כַּ כֹּ שַּ צּור וְׁ ת הַּ רַּ ִנקְׁ ִתיָך בְׁ מְׁ שַּ ִדי וְׁ בֹּ ר כְׁ ֲעבֹּ ָהָיה בַּ ִתי   .וְׁ וֲַּהִסרֹּ

ָרי ּוָפנַּי לֹּא ֵיָראּו ָרִאיָת ֶאת ֲאחֹּ ִפי וְׁ  : ֶאת כַּ

And [Moshe] said [to Hashem]: “Please show me Your Glory”. And [Hashem] said: “I will 

cause My ‘Goodness’ to pass before you and I will call out the name of Hashem before 

you, and I will be gracious and merciful to those that I choose.” And [Hashem] further said: 

“You will not be able to see My innermost aspect, for no man can see me and live.” Hashem 

said [to Moshe]: “See, there is a place with Me that you can stand near a rock. When My 

Glory will pass, I will place you in a hole in that rock and I will cover you with my ‘Hand’ 

until my Glory passes. After I remove My ‘Hand’ you will see my external aspect, however 

my innermost aspect shall not be seen.” 
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הּוא   תֹו  ֲעבֹודָּ ּבַ ם  דָּ אָּ הָּ יג  ִּ ש ּ ּמַ ֶ ש  ֲענּוג  ַהּתַ

ים  ינַת ֲאחֹוַריִּ חִּ  ,ּבְ

This means that the enjoyment that a 

person has in his understanding of 

his service of Hashem is only an 

external aspect of connection to 

Hashem.  

יג ִּ י ְלַהש ּ רִּ ָּ ֶאְפש  ינֹו ּבְ ַני" אֵּ י   , "ּופָּ ְרַאנִּ י "לֹא יִּ ּכִּ

י" חָּ ם וָּ דָּ אָּ ָּ  הָּ ש ּ  ; לג, כ( א)ּתִּ

The “innermost aspect” of Hashem’s 
revelation cannot be grasped by 

created beings, since “[Hashem says,] 

‘No man can see Me and live.’” 

(Shemos 33:20) 

ּדֶ  גַּ   ֶרךְ ְוַעל  ַגן ֶזה  ּבְ ּלּוי  ַהּגִּ ַרק  ־ ם  הּוא  ֶדן  עֵּ

ה ְלַבד  רָּ יו ְוֶהאָּ ינַת זִּ חִּ  . ּבְ

Similarly, the revelation of Hashem 

in Gan Eden (the spiritual ‘World to 

Come’), is only like a “ray of light” 

of Hashem’s True Revelation, an 

external expression of the Infinite 

Truth of Hashem. 

ן   ַאַחת " ְולָּכֵּ ה  עָּ ָּ ש  ה  הּוא    –  "כּו'  יָּפָּ ֶ ש 

ֶכל   ש ֵּ י  ּוְבלִּ ֲענּוג  ּתַ י  לִּ ּבְ ּה  ַעְצמָּ ה  ֲעש ֶ   – ַהּמַ

עֹולָּם "  הָּ ַחּיֵּי  ּכָּל  א ־ מִּ ה  " ּדְ   –  "ַהּבָּ ַמֲעש ֶ סֹוף 

ַמחֲ  ּלָּה ּבְ חִּ ה ּתְ בָּ ָּ  .  "ש 

Therefore, “one minute of Teshuva 

and good deeds in this world is 

better,” meaning the actual 

performance of the mitzvah itself, 

even without any enjoyment or 

understanding, is “better than all of 

the Life of the World to Come,” 

since “the actual deed [of the 

Mitzvos] was the original intention 

[of Hashem].” 

In Gan Eden there is only a “radiance” of the Divine Presence, which is only an 

external aspect of Hashem’s revelation (that is limited to what the created beings 
can understand), but through Mitzvos in this world we connect to Hashem’s 

Innermost aspect (that cannot be understood or grasped by any created being). 

גַּ  א ְוֶזהּו  ַרְייתָּ ּובָּ נָּה  ְ ש  מִּ ְניָּן  עִּ ן  ּכֵּ   : ם 

לָּ  ּכְ הּוא  נָּה  ְ ש  ַהּמִּ ֶ מוֹ   .ל ש  ית  "  :ּכְ יצִּ צִּ ד' 

בֹות  ;11" ְמַעּכְ

This is also the difference between 

the Mishna and the Beraisa: The 

Mishna is like a general teaching, 

for example, the laws of Tzitzis are 

only mentioned as follows: “The 

 
נָּ ת כח, א  ְמנָּחוֹ ) 11 ְ ש  ּמִּ ּיוֹ ה: "דּבַ יצִּ בוֹ  ת' צִּ ְעּתָּ  – זֹו  תזֹו אֶ   תְמַעּכְ ַאְרּבַ ֶ ְצוָּ  ןש   ת"(. ַאחַ  המִּ
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Tzitzis on each of the four corners of 

the garment invalidate each other if 

one of them is missing, since the 

Tzitzis on all four corners are all part 

of one mitzvah.”  

In the Mishna, the laws of Tzitzis are not explained in detail; there are only two 
Mishnayos (plural of Mishna) that directly discuss Tzitizis: the last Mishna of 

chapter 3 of Menachos, and the first Mishna of chapter 4 of Menachos (where the 

obligation of putting Techeiles12 color on the Tzitzis is mentioned). However, in 
the Gemara of Menachos, there are 6 folios explaining the laws of Tzitzis (38a-

44a). In these 6 folios of the Gemara, numerous Beraisos (plural of Beraisa) are 

brought to explain the detailed laws of Tzitzis. We see clearly in regards to Tzitzis 

that the Mishna’s teachings are only general, whereas (almost) all of the details are 
only explained in the Beraisa (which is quoted and further specified in the 

Gemara). 

ן   בֹוּהַ " ְוכֵּ יא גָּ הִּ ֶ ה ש   So too, the Mishna says regarding a .13" כּו'  סּוּכָּ

Sukka, “A Sukka that its Sechach 

(covering)14 is higher than 20 amos
15
 

is invalid.” 

The Mishna doesn’t give any reason for this statement; in the Gemara, the Sages 
analyze this statement and give various possible reasons. Based on the different 

explanations of the reasoning from the Sages of the Gemara, there are different 

opinions of which cases the Mishna refers to when it states that a Sukka will be 
invalid if its Sechach is higher than 20 amos.16 Thus, we see that this is a general 

statement that includes various interpretations and details. 

 
12  Techeiles is a turquoise/dark blue color that is derived from a certain creature called the 

Chilazon, whose identity is now unknown (according to most opinions). The Torah says 

that we must dye one of the strings of each corner in the Techeiles color and wrap it around 

the remaining strings of that corner. 
נָּ ה ב, א סּוּכָּ ) 13 ְ ש  ּמִּ י הסּוּכָּ ה: "ּבַ הִּ ֶ י הְלַמְעלָּ  הְגבֹוהָּ  אש  רִּ ֶעש ְ סּולָּ  הַאּמָּ  םמֵּ    ה"(.ּפְ

14  Sechach is the cover of the Sukka that must be made of plants detached from the ground, 

like tree branches or raw wooden boards etc. 
15  An amah (plural amos) is a measurement of distance of around 19 inches, thus 20 amos 

is around 32 feet. 
16  In the Gemara there are three explanations of why a Sukka is invalid if its Sechach is 

higher than 20 amos: 1- Rabba: until 20 amos we “know” we are in a Sukka, higher than 

that we don’t notice the Sechach and we don’t “know” we are in Sukka; 2- Rabbi Zeira: 

until 20 amos we are protected by the shade of the Sechach, higher than 20 amos we are 
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ֶזה  ְמצֹוא ַטַעם לָּ ְניָּן    , ְויֵּש  לִּ עִּ ֶלת ּדֹוֶמה  " ּכְ כֵּ ּתְ

 ";17כּו'  ַלּיָּם

Now, regarding these general 
statements of the Mishna, it is possible 

to find a reason to explain them. For 

example, when the Mishna mentions 
the obligation to put Techeiles color on 

the Tzitizis, there is a general 

explanation: “The color of Techeiles 

is similar to the color of the sea, and 
the color of the sea is similar to the 

color of the sky, and the sky reminds 

us of the Throne of Glory [that 
Hashem’s presence ‘sits’ on].” 

(Menachos 43b) 

ַטַעם  יֵּש   ה  סּוּכָּ י    יְֵּדעו ַׁ"ְלַמַען    –  18ְוַגּבֵּ

יֶכם" וֹ רוֹ ד ה"   – תֵּ  .  " כּו' ַעד כ' ַאּמָּ
So too regarding the case of Sukka 

(mentioned above), there is a reason: 

The Torah (Vayikra 23:42-43) says, 
“You shall dwell in Sukkos for seven 

days…in order that your future 

generations will know that I 

[Hashem] caused the Children of 
Israel to dwell in ‘Sukkos’ when I took 

them out of Egypt.” Now, only when 

the Sechach is less than 20 amos high 
does a person know that he is in a 

Sukka, i.e., notice the Sechach. 

נָּה   ְ ש  ַהּמִּ ר  אֵּ ְלבָּ ט  רָּ ּפְ הּוא  א  ַרְייתָּ ַהּבָּ ל  ֲאבָּ

ים  טִּ ים ּוְפרָּ ְקּדּוקִּ ל ּדִּ כָּ    . ּבְ

However, the Beraisa contains the 

details to explain the Mishna in all of 

its details and intricacies. 

 
protected by the shade of the walls; 3- Rava: until 20 amos it is considered a temporary 

dwelling, higher than 20 amos it is considered a permanent dwelling. 
ִּ ת מג, ב )ְמנָּחוֹ ) 17 ְניָּ"י(: "ְוַרש  יָּ אּתַ י מֵּ  ההָּ יַרּבִּ ּנָּ  המַ ר: אֹומֵּ  ר אִּ ּתַ ְ ש  לֶ  הנִּ כֵּ ְצוָּ ) תּתְ רּוְך הּוא ְלמִּ דֹוש  ּבָּ ֲחדֹו ַהּקָּ ּיִּ ֶ (  זוֹ  הש 

ּכָּ  יּנֵּ  למִּ י ימִּ ְבעֹונִּ נֵּ  ן?צִּ ּפְ לֶ  ימִּ כֵּ ַהּתְ ֶ יעַ  הּדֹוֶמ  םְויָּ ם, ְליָּ הּדֹוֶמ  תש  קִּ ּסֵּ  , לָּרָּ יַע ְלכִּ קִּ בוֹ  אְורָּ ֶלק א  ד".ַהּכָּ  קכא, א.  זַֹהר חֵּ
ָּ ה  סּוּכָּ )  18 רָּ ם  ש  מָּ ּגְ יְמנָּא הֲ א: "ּבַ יּלֵּ מַ   ?נֵּי מִּ מַ   הַרּבָּ   ראָּ אָּ יֶכם  יְֵּדעו ַׁ  ְלַמַען"  כג, מג(:   רֱאמוֹ )  אְקרָּ   ר ּדְ י  דֹרֹתֵּ ּכֹות  ּכִּ   ַבּסֻּ

י ְבּתִּ ַ נֵּי  ֶאת  הֹוש  ל  ּבְ אֵּ רָּ ש ְ י  דעַ  , "יִּ רִּ דָּ   –   הַאּמָּ   םֶעש ְ הוּ   םאָּ ֶ ַע ש  סּוּכָּ   רּדָּ   איֹודֵּ י  הְלַמְעלָּ   ה, ּבְ רִּ ֶעש ְ י  –   הַאּמָּ   םמֵּ דָּ   ןאֵּ ַע    םאָּ יֹודֵּ

ּדָּ  ֶ סּוּכָּ  רש  וּ  ה, ּבְ ּ ש  לָּ  םמִּ ְלטָּ  אּדְ ָּ ינָּ  אש  ּה עֵּ  א"(. ּבָּ
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ְורקב''ש  גנב''ך  ת  סּוּכַ מֹו  ַטַעם    19ּכְ ין  אֵּ ֶ ש 

ר בָּ ְלַמְעלָּה    , ַלּדָּ הּוא  ֶ ש  חּוש   ּבְ ְרֶאה  ְונִּ

ַעם  ֶכל ְוַהּטַ ֵּ ַהש ּ   .20מֵּ

For example, the cases of the Sukkos 
known as גנב''ך-Ganba”ch and 

,Rabka”sh-רקב''ש
21
 in these detailed 

cases there is no revealed 

explanation as to why these Sukkos 

are permitted to be used, and we can 

clearly see that these laws of the 
Torah are higher than any logical 

explanation known to man. Rather, 

they are just the Divine Will and 

Wisdom. 

Even though the Gemara gives explanations for the reason of the Mishna’s 
statement (that a Sukka which is higher than 20 amos is invalid), the Gemara does 

not offer an explanation as to why a Sukka is valid even though it was not made 

for the purpose of the mitzvah at all, and was instead made for protection from the 
sun, as in the cases of Ganba”ch Rabka”sh, where the sukka was built to be used 

during the year for shade and not for the mitzvah on the Festival of Sukkos. We 

see that even though we find general explanations for the reasons of mitzvos, when 

it comes to the details, we have no such explanations. 

(Another prime example of this is the mitzva of Tefillin: Even though we have a 

general explanation for why we put on Tefillin, (to place the Unity of Hashem, 

written in the Shema, on our minds and near our hearts and thus to dedicate 
ourselves to Hashem), when it comes to the details of the mitzvah, (that they must 

 
ה ח, ב: "  19 נוּ )סּוּכָּ נָּ   ּתָּ ינַָּׁת  סּוכַּ ם,  ֹויִּ ג ַׁת  סּוּכֹ  – גנב''ךַַׁׁן:  ַרּבָּ ִּ מָּ ב ְַׁת  סּוכַּ ם,  ש  יכ ַׁת  סּוכַּ ה,  הֵּ .  ּותִּ  .   –  רקב''שת  סּוכַּ ם 

ירת  סּוכַּ  יּיָּק ַׁת  סּוכַּ ם,  ֹועִּ יב ַׁת  סּוכַּ ם,  יצִּ נִּ ַׁת  סּוכַּ ן,  ּוְרּגָּ ירוֹ י  ֹוְמרֵּ ש  רָּ   ת . . ּפֵּ ֵּ ש  ְלבַ ה,  ּכְ הֵּ ד  ּובִּ ּתְ ֶ ּה ת  כֶ כֶּ ְמסוּ א  ש  תָּ ְלכָּ הִּ .  ּכְ

ּה י 'ַמא תָּ ְלכָּ הִּ מַ '? ּכְ ְסּדָּ ב ַר ר אָּ ּה א ְוהוּ א: חִּ אָּ ֲעש ָּ ֶ   ה"(.סּוּכָּ ל צֵּ לְ   ש 
ים מא, ב(.  20 ירִּ ִּ ּ יר ַהש  ִּ ה ש  י תֹורָּ ּקּוטֵּ ה ַגם לִּ  )ְראֵּ

21 These two words are acronyms for Hebrew words of cases of sukkos that were not 

originally made to be used for the mitzvah of sukka by those who are obligated in the 

mitzvah, but nonetheless are valid to be used for the mitzvah as long as they were made to 

provide shade from the sun. They stand for: 

םֹויִ ּג -גנב''ך -sukka of gentiles,  ָםִשינ -sukka of women (who are exempt from the mitzvah of 

sukka), הְֵׁהמָ ָב -sukka made as a shelter for animals, םּוִתיָכ -Kutim (people who pretended to 

convert to Judaism but really didn’t) 

םֹוִעיָר -רקב''ש -sukka of sheperds while on the job (during the rest of the year),  ָםיִצייָ ק -sukka 

used by people drying fruit in the field during the summer, ָגִני ב ןּורְׁ -sukka of shopkeepers 

(during the year), רֵ ׁשָו ת ֵפירֹוי ֹּמְׁ -sukka of people who guard the fields (during the year)   
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be perfectly square and the straps must be black etc.), we have no logical 

explanation). 

We see from these details of the mitzvas that we cannot explain the reason for the 

mitzvos. They are Hashem’s Will and Wisdom, which is beyond human 

understanding. 

ט " ְוֶזהּו  ְפרָּ ּבִּ ֶ ְכלָּל ֶאּלָּא ַמה ש  ין ּבִּ  This is the meaning of the principle   ":אֵּ
stated above, ““The information of a 

general teaching comprises no more 

than the sum of all its details.”  

נָּה   ְ ש  ּמִּ ּבַ ין  אֵּ ֶ לָּל   – ש  ּכְ ט    ,ּבַ רָּ ּפְ ּבַ מִּ ר    – יֹותֵּ

א  ַרְייתָּ  . ַהּבָּ

This means that there is nothing 

contained in the Mishna - which is a 

general teaching - more than what is 

contained in its details -referring to 

the Beraisos. 

 ֶ ּ ר ּגָּ ּוַמה ש  ּה הּוא יֹותֵּ ְתּגַּלָּה ַטֲעמָּ  The fact that the reasons for these   .בֹוּהַ ּלֹא נִּ

details have not been revealed to us is 
because they come from a higher 

place in Hashem’s Wisdom than the 

Mishna, and therefore, it is beyond our 

ability to understand them.  

ְתּגַּלוּ  נִּ לֹא  ְצֹות  ַהּמִּ י  ַטֲעמֵּ י  ידוּ   , 22ּכִּ תִּ ־ ֶלעָּ

ם   , לָּבֹא ֵּ ּ ְרֶצה ַהש  ם יִּ ְתּגַּלוּ   ,אִּ  . יִּ

Like our Sages say, “The reasons for 

the Mitzvos were never revealed [by 

Hashem].” However, in the Future 

Era [after Moshiach comes], when 

Hashem desires to reveal them, then 

they will be revealed. 

י " ְוֶזהּו  אֵּ ְקרָּ י דִּ יש  ַטֲעמֵּ רִּ ְמעֹון דָּ ִּ י ש   ,This is the meaning of the statement :23" ַרּבִּ

“Rabbi Shimon [Ben Yochai] would 

explain the reasoning of the verses.” 

(Baba Metzia 115a) 

ַרש   ּדָּ ֶ ֶ   ,ש  ּ ש  ה  ּמַ ֶ ל  ש  ֶ ש  ַטַעם  סּוק  פָּ ּבְ ֱאַמר  ּנֶ

ר בָּ ר  , ּדָּ יּקָּ עִּ ֶזהּו  ֶזה    , לֹא  ּבָּ ַטַעם  ּיֵּש   ֶ ש  ַרק 

He would explain that the reason for 

mitzvos mentioned in the verse is not 

really the main reason for it, rather, 

 
יה ְראֵּ ) 22  ן כא, ב(. ַסְנֶהְדרִּ
ן) 23 ְסמָּ ם נִּ ָּ א קטו, א. ְוש  יעָּ א ְמצִּ בָּ  (. ּבָּ



 

13 LESSONS IN  TORAH OR 

ר ְלַמ ּגָּ  ַעם. בֹוּהַ יֹותֵּ ַהּטַ  there is a higher [deeper] reason for ְעלָּה מֵּ

them that is beyond our 

understanding.  

For example, with regard to a Jewish king, the Torah says that he may not marry 

more than 18 wives. The reason given (in Devarim 17:17) is that “he should not 

increase for himself wives in order that his heart not be turned away [from serving 

Hashem].”  

The Gemara explains that according to Rabbi Shimon, the king cannot marry even 

one wife who will turn his heart from Hashem. Even though the reason mentioned 
in the verse is an explanation for why he cannot marry many wives, and not why 

he cannot have even one wife who is improper, nonetheless, Rabbi Shimon 

explains that the reason for the mitzvah of not having too many wives is avoid any 

negative effect on the king. Therefore, even one improper wife is forbidden. The 
fact that the verse mentions that he should not have too many wives is a separate 

prohibition - that he should not have more than 18 wives, even if they are all 

righteous and he wishes to add another righteous wife. 

We see from Rabbi Shimon’s approach that even where the verse itself gives a 

reason for a mitzvah, there is more to the reasoning of the mitzvah than what the 

verse says, since he interprets the verse’s reason of “in order that his heart not be 

turned away,” as an additional prohibition against marrying even one improper 

wife, rather than as an explanation for why he cannot marry more than 18 wives.  

We see from this that (according to Rabbi Shimon) whenever the Torah gives a 

“reason” for a mitzvah, it is actually providing additional details to the mitzvah, 
since the ultimate reasons for the mitzvos are completely beyond human 

understanding and were never revealed. 

א  ְמצָּ ַטַעם   , נִּ ּה  ּבָּ יג  ִּ ַמש ּ ין  אֵּ ֶ ש  ה  ְצוָּ מִּ ּבְ ֶ   ,ש 

בֹוּהַ  ר גָּ  . הּוא יֹותֵּ

Resultantly, a mitzvah where the 

person does not grasp any logical 

explanation for it is higher [in a 
certain aspect] than if he would have 

some understanding of the mitzvah. 

This simple fulfillment of the mitzvah, out of pure dedication to Hashem, without 

one’s own intellect being mixed in, expresses the real truth of the mitzvah: That it 

is completely beyond human understanding, and any understanding is limiting the 

mitzvah, [in a certain sense]. 

ינַת   חִּ ְוַתֲענּוג הּוא ַרק ּבְ יג ַטַעם  ִּ ש ּ ּמַ ֶ ּ ּוַמה ש 

ים  . ֲאחֹוַריִּ

Any understanding and enjoyment 

that a person perceives in fulfilling 

the mitzvah is only an “external” 
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aspect of Hashem’s revelation that is 

able to become limited to a level that 

we can understand and enjoy. 

עֹולָּם   ים הָּ ּסֹוְברִּ ֶ מֹו ש  ר הּוא  ְולֹא ּכְ יּקָּ עִּ הָּ ֶ ש 

ב  ְתַלֲהבּות  , ַהּלֵּ הִּ ּבְ ד  ְועֹובֵּ ֲענּוג  ּתַ יג  ִּ ש ּ ּמַ ֶ   ,ש 

ֱאֶמת ן הָּ ינֹו כֵּ  . ְואֵּ

This approach is not like the general 

approach that many people have, 

that the main service of Hashem 

depends on what we feel in our 

hearts, and that we should have 

enjoyment and excitement in our 

service of Hashem. But this is not the 

truth. 

ֲענּוג  ּתַ י  לִּ ּבְ ה  ֲעש ֶ ַהּמַ ר הּוא  יּקָּ עִּ ב    , ַרק  ְוַהּלֵּ

ינַת  חִּ ּיּוַע ּבְ ם סִּ י אִּ ינֹו ּכִּ ין " אֵּ  .  " ַגְדפִּ

Rather, [the truth is that] the main 

service of Hashem is just the actual 

performance of the mitzvos, even 

without personal enjoyment, and 

the purpose of the excitement of the 

heart is only to help the mitzvos by 

being “wings” to make them fly up to 
holiness.24 The actual service of 

Hashem is the act of doing what He 

wants, regardless of one’s feelings. 

We see from all of this that there is an advantage in knowing the details of how to 

fulfill the mitzvos (as explained in the Beraisa and Gemara) even over the 
knowledge of the Mishna, which contains all of the Oral Torah in a general manner. 

This is because the main thing is the actual performance of the mitzvos, even if we 

don’t understand the reasoning for these details. Not only that, but the fact that we 
can’t understand the reasons for the details is because they are rooted in Hashem’s 

Wisdom, which is far deeper than any human understanding can relate to or grasp.  

Thus, the main way that we can establish our connection to Hashem is not based 

on what we can understand and feel, which is inherently limited, but on the 
performance of His mitzvos, which, being His Will and His Wisdom, contain 

infinite depth, beyond what any created being could ever fathom. 

 

 
24  In Tanya chapters 39 and 40 the Alter Rebbe describes how the love and fear of Hashem 

are the two “wings” that cause our Torah and Mitzvos to “fly up” to Hashem, i.e. to became 

spiritually elevated to a level where their holiness can be revealed.  
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 Part 2 )ב( 

ּנֵּה  א    , ְוהִּ ְקרָּ נִּ נָּה  ְ ש  יר " מִּ א    ",עִּ ַרְייתָּ   – ּובָּ

ינַת   חִּ ֶדה " ּבְ ֹון  לְ   ",ש ָּ ר " ש  יר   –   "ּבַ   . 25חּוץ לָּעִּ

ר   יּקָּ עִּ הּוא  יר  עִּ הָּ ה  ְכאֹורָּ ּה    –ְולִּ ּבָּ ים  רִּ ּדָּ ֶ ש 

ם.   דָּ נֵּי אָּ  ּבְ

Now, the Mishna is compared to a 

“city” and the ַׁ אַׁ ְייתָּ ר   Beraisa is-בָּ

compared to a “field,” since the root 

of the word א ַרְייתָּ ר“ is בָּ  ”,outside-ב  

meaning outside of the city. 

Seemingly, the city is on a much higher level than the field, since people live 
specifically in the city and not in the field. So too, it would seem that the Mishna 

is much higher than the Beraisa. 

אֹותָּ  ְמַחּיֶה  הּוא  י  מִּ ְרֶאה  נִּ ֶדה    ?ם ַאְך  ָּ ַהש ּ

בּואָּ  ם ַהּתְ ָּ ּ ש  ים מִּ יאִּ בִּ ּמְ ֶ יר ש  חּוץ לָּעִּ ֶ  ! ה ש 

However, let’s look at the following: 

Which of these [two, the field or the 

city], is providing sustenance for 

people? It is the field (that is outside 

of the city) from which grain is 

brought [to provide bread for people]! 

נָּה  ְ ש  ַהּמִּ ְמַחּיָּה  א  ַרְייתָּ ַהּבָּ הּוא  ְך    ,ּכַ

יַאְך   הֵּ ט  ְפרָּ ּבִּ ר  יֹותֵּ ה  ַהֲהלָּכָּ ֶאֶרת  ּוְמבָּ

ֹות  . לֲַעש 

So too, it is the Beraisa that “gives 

life” to the Mishna, and explains the 

halacha [Torah laws] in detail how 

the mitzvos should actually be 

fulfilled. 

ים   ּנָּאִּ ַהּתַ י  יַׁ" –ּכִּ ֵּ ל  ים    –   26" עֹולָּם   ְמב  ּמֹורִּ ֶ ש 

נָּה.   ְ ש  ּתֹוְך ַהּמִּ  מִּ

Like our Sages say, (Sota 22a) “Those 

who only teach Mishanyos destroy 

the world,” since they render 

decisions of halacha based on a 

superficial reading of the Mishna 

itself, without the commentary of the 

Beraisa (or Gemara). 

The Alter Rebbe has explained the difference between the Mishna and the Beraisa, 

and the advantage that the Beraisa, the “field,” has in ‘sustaining’ us with detailed 

Torah laws, (ie. that the physical field gives grain, which is used to make bread, 

which, in turn, sustains one’s very life).  

 
י אֹורה ְראֵּ ) 25  ב, נג(. ְמאֹורֵּ
א  26 ְלקָּ סָּ עֹולָּם  י  ְמַבּלֵּ עֹולָּם.  י  ְמַבּלֵּ ים  ּנָּאִּ ַהּתַ נָּא:  "ּתָּ א:  כב,  ה  ּתֹוְך    )סֹוטָּ מִּ ה  ֲהלָּכָּ ין  ּמֹורִּ ֶ ש  ינָּא:  בִּ רָּ ַמר  אָּ ְך?  ַדְעּתָּ

ן"(.  נָּתָּ ְ ש   מִּ
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Now he will return to explain the verse quoted at the beginning of the maamar, 

describing how Yitzchok went out to ‘talk’ in the ‘field’ before evening: 

ק   ְצחָּ יִּ א  "ַוּיֵּצֵּ ו ח ְַׁוֶזהּו  ש  ֶדה"   לָּ ָּ ש ּ הּוא    –  27ּבַ

ּבּור וְ לְ  ֹון ּדִּ הַׁש  יחָּ ֹון  לְ וּ  ,ש ִ ִחי ָּיהַׁש  ְ ה   ש    ,ְלַמּטָּ

ים" ִּ ח רּום ֲאנָּש  ַ ֹון "ְוש  ש  ּלְ ְעיָּה ב, יא(  מִּ ַ ן  . )ְיש  ְוכֵּ

ַהש ּ  ש   רֵּ ְיפָּ ר  ֶ ֲאש  חֹות"  וֹ "ּכַ ש ְ לִּ ְעָיה ֶחה  ַׁ יש  )ּבִּ
  .28(], יא[כ''ה 

This is the meaning of the verse, 
(Bereishis 24:63) “And Yitzchok 

went out ‘ַׁ ו ח ש   ”.to talk’ in the field-לָּ

This word, ‘ ַּוח  is an expression ’,לָּש 

of speech and ‘ַׁה יחָּ  talking,’ but it-ְוש ִ

is also an expression of ‘ִַׁחי ָּיה ְ -ש 

bending over' downwards, as in the 

phrase, (Yeshaya 2:11) “‘ח  and-ְוש  

He will bend down’ the arrogance of 

man,” and in the phrase, (ibid. 

25:11) “Just as the ‘ ַׁ הַׁו ַׁש   ח  -swimmer’ 

spreads out his hands to swim,” a 

swimmer is bent over on his stomach 

in order to swim. 

We see from this that the word ‘ ַּוח  to talk,’ mentioned regarding Yitzchok, can-לָּש 

mean either, 1- to talk, or 2- to bend down. 

הַׁ" ד  ָּ ש   ר.    "ב    Our verse continues, “He went out הּוא ּבַ
ּוחַ   in the field,” which is outside לָּש 

of the city. 

This is similar to the Beraisa, which is outside of the Mishna, like the field is 

outside of the city. 

בְַׁו" ר  תַׁעָּ נ ו ת –  "ִלְפנו  ךְ   ְלפ  ֶ ֶעֶרב ְוַהֹחש   ’before-ִלְפנו ת‘“ ,The verse continues : הָּ

night,” meaning that Yitzchok bent 
down to a level ‘outside’ of holiness in 

order ‘ו ת נ   to clear out’ the-ְלפ 

spiritual night and darkness. 

The word ‘ְפנֹות  .to clear out’ or remove-ְלַפּנֹות‘ before’ is the same letters as-לִּ

Based on the above, we can translate the verse as follows:  

ק ְצחָּ א יִּ  and Yitzchok went out-ַוּיֵּצֵּ

 
נּו כד, סג ) 27 תֵּ ָּ ש  רָּ ֶרב, ַוּיִּ " :ּפָּ ְפנֹות עָּ ֶדה לִּ ָּ ש ּ ּוַח ּבַ ק לָּש  ְצחָּ א יִּ יםַוּיֵּצֵּ אִּ ים ּבָּ ּנֵּה ְגַמּלִּ ינָּיו ַוּיְַרא ְוהִּ א עֵּ ָּ  . "(ש ּ
28   ּ ה ש  ין מַׁ ּיֵּ יחֹון כּו'"ּנִּ )ְועַׁ יר סִּ ן עִּ ּכֹונֵּ ה ְותִּ נ  ּבָ סּוק "ּתִּ ל ּפָ ה עַׁ ז  ר ּבָ אֵּ ם  ְתּבָ ָ ין ש  ּיֵּ ה)  עַׁ י תֹורָּ ּקּוטֵּ ּקַ  לִּ   .( ת סו, א(חֻּ
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ּוחַ   to bend himself down to the level of -לָּש 

ֶדה ָּ ש ּ  in the ‘field,’ a place outside of the city where people live, (referring even-ּבַ

to dealing with people or things in an unholy situation) 

ֶרב ְפנֹות עָּ  .in order to clear out and remove the spiritual darkness from that place-לִּ

The Alter Rebbe will elaborate on this process as it applies to Torah study: 

ךְ  ֶ ֹחש  ּבַ לָּה  ְ ְלש  ּתַ ְ ש  נִּ ה  ַהּתֹורָּ ּנֵּה  הִּ   ,ּדְ

ר  ַמֲאמָּ י":  29ּכְ יַבנִּ ִּ ים הֹוש  ּכִּ ַ ַמֲחש  ה ג, ו(  "ּבְ יכָּ   )אֵּ

י " ְבלִּ ּבַ ְלמּוד  ּתַ ה    ", ֶזה  ְלַמּטָּ ל  ֵּ ְלש  ּתַ ְ ש  ּנִּ ֶ ש 

ֶקר ֶ ש  יּלּו ּבְ  . ֲאפִּ

The idea behind this is that the 

Torah descends to address spiritual 

darkness, like the saying of our 
Sages, (Sanhedrin 24a) “What is the 

verse referring to when it says, (Eicha 

3:6) ‘He [Hashem] caused me [the 
Jewish People] to dwell in darkness?’ 

This is a reference to the Talmud 

Bavli [Babylonian Talmud],” in 

which the Torah descends to deal 

even with false claims. 

We mentioned earlier in the maamar that the Torah addresses how to deal with 

situations where two people are arguing and one of them is definitely lying. For 

example, two people claim full ownership of the same object. The fact that the 

Torah deals with such lowly matters is a great descent from its lofty source in 

Hashem’s Wisdom. 

ה הּוא ּכָּ  ּמָּ ְך    ? ךְ ְולָּ ֶ ֶעֶרב ְוַהֹחש  י ְלַפּנֹות הָּ דֵּ ּכְ

אֹור "  – י  ר   ", ַוְיהִּ ַמֲאמָּ ז(  ּכְ יד,  ת    :)ְזַכְריָּה  "ְלעֵּ

ְהֶיה אֹור"  . ֶעֶרב יִּ

Why is this so [that it must descend so 
far down]? In order to clear out the 

spiritual ‘night’ and darkness so that 

it should become transformed into 

light, like it says, (Zecharya 14:7) “At 

the time of night, it should become 

light.” 

רֹוֶצה ְלַפּנֹות  ֶ י ש  ל מִּ ַ ְמש  רּכִּ בָּ יֶזה ּדָּ יְך   ,אֵּ רִּ צָּ

ּה  י ְלַפּנֹותָּ דֵּ ּה ּכְ תֹוכָּ ְכנֹוס ּבְ ל לֹא    , הּוא לִּ ֲאבָּ

ּה.  תֹוכָּ ר ּבְ אֵּ ָּ ּ ש  ּיִּ ֶ  ש 

An analogy for this: If someone 

wants to clean out a place, he first 

needs to go into that place in order 

to clean it out. However, the 

intention is not that he should 

remain in that empty, cleaned out 

place. Rather, after he cleans it out, he 

 
י) 29  ן כד, א(. ַסְנֶהְדרִּ
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fills it up with whatever should 

actually be there. 

ַמה גַּ  ֶ   30ם  ּ ה  ש  ָּ ש  ּבְ ְתלַ ְונִּ ה  ַהּתֹורָּ לָּה  ְ ְלש  ּתַ ְ ש  ּנִּ

ְך   ֶ ֹחש  ֶקר  –ּבַ ֶ ש  נֹות  ְלַפּנֹות    ,ְטעָּ י  דֵּ ּכְ הּוא 

ְך   ֶ א " ַהֹחש  ְנהֹורָּ א לִּ ֹוכָּ א ֲחש  כָּ ַהּפְ  . 31" ְלאָּ

So too, the fact that the Torah 

descended to become invested in a 

place of spiritual darkness, into false 

claims or the like, is in order to clear 

out that spiritual darkness, and to 

‘transform the darkness into light.’ 

ה   ּתֹורָּ ּבַ ֶסק  עֵּ הָּ ן  ְך    –ְוכֵּ ֶ ַהֹחש  ְדחֹות  לִּ

ַעל   יר  ְסּתִּ ַהּמַ יֹות  ְ ין  ְוַהּקּוש  ַהּדִּ ַלת  ּכָּ ַהש ְ

ּתוֹ  ַלֲאמִּ ֱאֶמת  ֱאֶמת    , הָּ הָּ ְמֹצא  יּלּוי    –ְולִּ ּגִּ

צֹון  רּוךְ ־ רָּ  :    .32הּוא ־ ֶעְליֹון ּבָּ

So too, regarding the involvement in 

Torah study, the intention [of the 

study of the Talmud Bavli, which 
includes Beraisos or similar styles of 

learning], is to push away the 

spiritual darkness of the questions 

that conceal our understanding of 

the Torah laws according to their 

ultimate, true meaning, and to find 

the truth, to reveal the True Will of 

Hashem. 

צֵּ "   ְוֶזהוּ  קא  ַוּיֵּ ּוַח   ִיְצחָּ ְלַפּנֹות    ":לָּש  י  דֵּ ּכְ י  ּכִּ

נוֹ  ְך ּוְלַתּקְ ֶ ֶעֶרב ְוַהֹחש  ק , הָּ ְצחָּ י יִּ   ,הּוא ַעל ְידֵּ

ַחד  ינַת ּפַ חִּ הּוא ּבְ ֶ ְרַאת ה'  33ש   . ְויִּ

This is the meaning of, “And 

Yitzchok went out to bend down to 

the level of the field…:” The clearing 

out of the spiritual ‘night’ and 

darkness, and its transformation, is 

through the aspect of “Yitzchok,” 

which refers to awe and fear of 

Hashem. 

ר  ה"   :34ּוְכַמֲאמָּ ְכמָּ ין חָּ ה אֵּ ְראָּ ין יִּ ם אֵּ  Like it says, (Pirkei Avos 3:17) “If .35" כּו'   אִּ

there is no fear [of Hashem] then 

there is no wisdom.” 

 
ה:]  30 ְהיֹות:  ג ַּם מַּ יְך לִּ רִּ ּצָּ ֶ ר ש  ָּ ֶדֶרְך ֶאְפש  י ּבְ ְרֶאה לִּ הנִּ ְךַׁמ  בֹוד –  כ   ַרת ּכְ ת ַאְדמּו"ר[.  ֶהעָּ ַ ּ  ְקדּוש 
ה ד) 31 מָּ ַהְקּדָּ ה זַֹהר ּבַ  (. א , ְראֵּ
ּנִּ  32 סּוק ּוְכמֹו ש   ל ּפָ ר עַׁ אֵּ ירּו ְוגֹו'"ְתּבָ ְזהִּ ים יַׁ ילִּ ּכִּ ש ְ ּמַׁ ם "ְוהַׁ ָ ין ש  ּיֵּ ְניָּ) עַׁ ֶרת ַהּקֶֹדש  א, ּתַ ּגֶ ימָּ  אִּ  .ן כו(סִּ
ק ּוַפַחד") 33 ְצחָּ  .(מב, לא  אַוּיֵּצֵּ  –  ."יִּ
בוֹ ) 34  ת ג, יז(. אָּ

ית   35 ִּ אש  רֵּ ר ּבְ ּזֹוהַׁ ין ּבַׁ ּיֵּ מּוד א   ,ד' כ''א   ,)ְועַׁ ָּ ]  :( 'סֹוף עַׁ ְניָּנָּאְוש  ירוּ   ם: "ּתִּ יל  ְנהִּ ֲאזִּ א  ּדְ כָּ ְ ְתַחש  ת  ְלאִּ נֹות  ְלעֵּ זָּא   ֶעֶרב,   ּפְ   רָּ
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Only someone who is truly dedicated 

to doing what Hashem wants will be 

able to really grasp the ultimate Will of 

Hashem, as it exists in the Torah laws. 

ֶאּלָּא  "ְוֶזהּו   י  לִּ ין  אֵּ ר  אֹומֵּ יּלּו  הָּ ֲאפִּ ה  תֹורָּ

ין לוֹ  ה אֵּ אָּ  36" תֹורָּ ְ ש  ךְ ְונִּ ֶ ֹחש   . ר ּבַ

This is the meaning of the statement 

of our Sages, (Yevamos 109b) 

Whoever says that he only has 

Torah knowledge without true fear of 
Hashem, then even Torah knowledge 

he does not have,” and he remains in 

spiritual darkness despite his 

learning. 

Since he lacks fear of Hashem, his knowledge of the Torah’s laws is only 
superficial and not their true intention, since only one who actually really cares 

about doing what Hashem wants will understand what Hashem wants. 

יב תִּ ּכְ ֱאֶמת  ּבֶ ל  יב(  ֲאבָּ יח,  ים  ּלִּ הִּ ת  )ּתְ ֶ "יָּש   :

ְתרֹו"  סִּ ְך  ֶ ךְ   , ֹחש  ֶ ֹחש  הּוא  ֶ ש  ַאף  ֶ ל    , ש  ּכָּ מִּ

קֹום הּוא  ְתרוֹ " מָּ  ". סִּ

But the truth is that in the seeming 

darkness of the Beraisos and in the 

Talmud Bavli, he reaches a deeper 
connection to Hashem, as it is written, 

(Tehillim 18:12) “He [Hashem] 

makes ‘darkness’ His hiding place,” 

meaning that even though this type 

of Torah study is ‘dark,’ nonetheless 

it is “His hiding place.” 

Even though it requires more effort to see Hashem in this type of Torah study, 

since one has to deal with finding the halacha in situations involving unholiness, 
and in resolving many questions and contradictions in the Gemara, until he arrives 

at the correct conclusion, it is specifically in discovering the halacha in this 

‘darkness’ that one connects to Hashem more deeply than if the halacha were 

obvious and dealt only with holy things. This is why it is called “Hashem’s hiding 

place.” 

הָּ  ְלַפּנֹות  ךְ ְוֶזהּו  ֶ ְוַהֹחש  ֶעֶרב  "וּ ,  ֶעֶרב  ת  ְלעֵּ This is the meaning of ‘ֶרב עָּ ְפנֹות  -לִּ

before night:’ ‘ב ר  ע  הָּ ו תַׁ נ   to clear-ְלפ 

 
א  ְצלֹותָּ ק   דִּ ְצחָּ נָּא  –   ְדיִּ יב:   ַדְרגָּא.  ַהאי  ְלַאְתקָּ ְכתִּ א  ּדִּ ק   'ַוּיֵּצֵּ ְצחָּ ּוחַ   יִּ ֶדה  לָּש  ָּ ש ּ ְפנֹות   ּבַ א  ֶעֶרב',   לִּ לּותָּ ּכְ ְסּתַ 'ֶעֶרב'   אִּ   ּדְ

ן ֹוכָּ ְלהוּ  ַוֲחש  יּה   ּכֻּ ַהאי. ְלַגּבֵּ נֹות ּבְ  ֶעֶרב'"[.  'ּפְ
מֹות קט) 36  (. ב , ְיבָּ
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ְהֶיה אֹור   out the night’ and darkness, so that   ", יִּ

“at the time of night there should be 

light.” 

ו ןַׁ" ְוַהְיינּו  א   ִליב  ְלְכתָּ  For this reason, this type of learning .37" הִּ

is referred to as “ו ן  whitening-ִליב 

[clarifying] the halacha,” since the 
intention is to take the spiritual 

‘darkness’ and make it ‘white,’ 

representing light and revelation. 

Through a person attaining a true fear of Hashem, he will come to care about what 

Hashem wants, and he will be able to reveal Hashem in the seemingly ‘dark’ 

learning of Gemara, which discusses physical matters and unholy situations. 

ירּוש    ה ּבֵּ " ְוַגם ֶזה ּפֵּ  This is also the meaning of “making :  .38" ְרכּו ַבּתֹורָּ

a bracha (blessing) on the Torah 

before learning.” 

It says in the verse, (Yirmiya 9:11-12) “[Hashem says:] ‘Why was the Land [of 

Israel] lost? Because they [the Jewish People] abandoned my Torah.’”  

Our Sages comment, (Nedarim 81b) “What is the meaning of this verse, that the 

Land was lost because they abandoned the Torah? We find that they learned Torah 

diligently and did not abandon it? The answer is that they didn’t make a bracha on 

the Torah before they learned it.” 

Chassidus explains that making a bracha on the Torah doesn’t just mean saying the 

words of the bracha printed in the siddur. It really means that prior to learning 

Torah, one must come to appreciate the holiness of the Torah and how it connects 
us to Hashem. This comes from the morning prayers prior to Torah study, when a 

Jew awakens a love and fear for Hashem and recognizes that the yearning to 

connect to Hashem (that he awakens during prayer) can only be fulfilled by 

learning Torah. 

The phrase “ הְרכּו ַבּתֹורָּ ּבֵּ  -they made a blessing on the Torah” can also be translated 

as “ הּבֵּ  ְרכּו ַבּתֹורָּ -they drew down into the Torah,” since ברוך can mean ‘to bless’ 

or ‘to draw down (bend down)’. This means that through the prayer before Torah 

study, we draw down Hashem’s Light into the Torah that we learn, revealing how 

 
לֶ ) 37 ה זַֹהר חֵּ ַרֲעיָּא ק ג ְראֵּ ַהֲעלֹוְתךָּ קנג אּבְ יְמנָּא ּבְ ס רמח .ְמהֵּ יְנחָּ  (.ב  , ּפִּ

38   ּ ה ש  ין מַׁ ּיֵּ סּוק ּנִּ )ְועַׁ ל ּפָ ר עַׁ אֵּ סּוק  .)לקמן נא, ג(" יקֹול ּדֹודִּ "ְתּבָ ל ּפָ ה ְמָלכֹות"ְועַׁ ּמָ ים הֵּ ִּ ּ ש  ִּ ה ) " ש  י תֹורָּ ּקּוטֵּ יר    לִּ ִּ ש 

ים  ירִּ ִּ ּ  . (מא, ב(   ַהש 
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Hashem is really “hiding Himself” in the Torah, and we connect to Him 

specifically there.  

This completes the idea mentioned in the maamar, that when a Jew fears Hashem- 

the aspect of Yitzchok, then he ‘bends down’ into the ‘field,’ meaning he reveals 
how Hashem is ‘hiding’ in the darkness of the Gemara and Beraisa, which causes 

that the ‘night’ should be ‘cleared out’ and replaced with Light. 

                                                                                                                      

Summary 

1- The verse says, (Bereishis 24:63) “  ֶרב עָּ ְפנֹות  ֶדה לִּ ָּ ש ּ ּוַח ּבַ ק לָּש  ְצחָּ יִּ א  ַוּיֵּצֵּ

ים  אִּ ים ּבָּ ּנֵּה ְגַמּלִּ ינָּיו ַוּיְַרא ְוהִּ א עֵּ ָּ ש ּ  And Yitzchok went out to talk in the .ַוּיִּ

field before night, and he lifted up his eyes and he saw that there 

were camels coming [and Eliezer and Rivka were coming on 

them].” The simple meaning of the verse is that Yitzchok went out 

before nightfall to pray Mincha, or to learn Torah, and while he was 

in the field, he saw Eliezer and Rivka coming. 

2- The Alter Rebbe explains the deeper meaning of the verse by first 

explaining the significance represented by the “field,” as opposed 

to the “city.” The field is where grain grows, which is then used to 

provide sustenance for the people; but people don’t live in the field, 

they only live in the city. Similarly, there are two aspects of learning 

the Oral Torah (Torah SheBaal Peh): Mishna and Beraisa. The 

Mishna teaches the most essential teachings of the Torah laws (the 

Halacha), and the Beraisa explains the details of the application of 

those laws. In the Mishna, where the laws are presented in a general 

form, we are able to understand and explain much of the reasoning. 

However, in the Beraisos, where the details and possible 

applications are presented, we find that we are not able to explain 

their reasoning. Rather, they are just the essential Will of Hashem. 

3- Even though it would seem that the Beraisa and Gemara are on a 

lower level than the Mishna, the truth is that they have a great 

advantage, since only through them can we know the actual 

application of how to fulfill the Mitzvos in all of their details. This 

advantage of the Beraisa (and Gemara) over the Mishna is similar 

to the advantage of the field over the city: Even though the field is 

not where people live, all the sustenance comes from the field, and 
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the city (where people do live) cannot be sustained without the 

grain derived from the field. So too, even though our minds grasp 

the Mishna and it’s reasoning more easily than the Beraisa, 

nonetheless, our main spiritual sustenance is from the Beraisa, 

where the details are specified, since only with the details can we 

fulfill Mitzvos. 

4- Now, we can give a mystical interpretation of the verse as follows: 

ק“ ְצחָּ א יִּ  ,and Yitzchok went out.” His attribute is fear of Hashem -ַוּיֵּצֵּ

meaning that when a G-d fearing Jew goes out “ ַּוח  to talk/to bend-לָּש 

down” from learning the Mishna into a seemingly lower level of 

ֶדה“ ָּ ש ּ ְפנֹות “ in the field” a reference to the Beraisa and Gemara-ּבַ לִּ

ֶרב  to clear out” the-ְלַפּנֹות“ before night,” the intention of this is-עָּ

spiritual “ֶרב  darkness” of this world by revealing the details of the- עָּ

Torah laws as they apply within our physical world. Even though 

in our world there are ‘dark’ situations of unholiness, like dealing 

with people who are lying, the Torah shows us how to reveal 

Hashem in those situations. Only through defining the details of 

the halacha in the Beraisa and Gemara are we able to deal with and 

refine the darkness of the physical world. 

5- The Alter Rebbe adds another explanation of the verse: 

ק“ ְצחָּ א יִּ  and Yitzchok went out,” when a Jew goes out of his own -ַוּיֵּצֵּ

limitations to really fear Hashem, which is accomplished through 

the morning prayers with an awareness of Hashem, ie. “ ַּוח  to-לָּש 

talk/to bend down,” then, through this talking to Hashem in prayer 

he is able to ‘bend down,’ to draw down Hashem’s Infinite Light 

ֶדה“ ָּ ש ּ  ,into the field,” a reference to the Beraisa and Gemara-ּבַ

meaning into the Torah that he studies afterwards, “ֶרב עָּ ְפנֹות  -לִּ

before night,” thereby causing “ְלַפּנֹות-to clear out” the superficial 

ֶרב“  darkness” of the Beraisa and Gemara, which discuss physical- עָּ

matters and unholy situations, by revealing how Hashem Himself 

is actually  ‘hiding’ in the Gemara. By learning Gemara with the 

proper intention, a Jew is connecting to Hashem much more deeply 

than if he had only learnt parts of the Torah that are more obviously 

“lit up” and reveal Hashem. 
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 לזכות חיזוק ההתקשרות 

 לכ"ק אדמו"ר נשיא דורנו  

ולקוטי  אור שרצונו הק' שכל אחד ואחת ילמדו תורה 
 תורה שעי"ז מזרזים הגאולה האמיתית והשלימה 

*** 

החסידים שיתנו חסידישע נחת לכ"ק  לזכות כל ילדי 
 אדמו"ר ולהוריהם שיחיו 

ולזכות יוסף יצחק בן ביילא איטא ולאה בת חנה דבורה  
רייזל וכל יוצאי חלציהם שיחיו, שיזכו ללמוד חסידות  
 וליליך בדרכי החסידות, ויפוצו מעיינות אור החסידות 
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Sponsored by: 

Rabbi Roberto and Margie Szerer, 

in loving memory of 

Gladys Szerer-Sarah Bat Shalom Z''L 

Victor Sasson-Victor Chayim Ben Saul Z’’L 

Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L 

Andrea Szerer-Leah Bat Chayim HaCohen Z’’L 

*** 

   אבי מורילעילוי נשמת  

   משה ם  ר' חיי

 הכהן הכ"מ בן ר' אהרן לייב 

*** 

Every maamar from the entire Torah Or/Likutei Torah with 

nekudos and punctuation is available on: 

www.ChassidutBehirah.com 

Did you enjoy this maamar? Please consider partnering in this 

project making Likutei Torah/Torah Or available to many! 

To partner by giving monthly (or one time) go to 

www.DonorBox.org/LearnChassidus 

To view previous maamarim translations, go to 

www.LearnChassidus.com 

To place a hakdasha in an upcoming maamar, contact me 

lessonsinlikutaytorah@gmail.com 
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